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seems to justify an opposition which appears to have been both
strenuous and prolonged. Any general statement of the position
must necessarily be inadequate and over-simplified, but we
might perhaps say that Hillel, in his exposition of the obliga-
tions imposed by the Torah, emphasized neighbourly love and
a spirit of conciliation, while Shammai, in similar cases, insisted
on strict observance and of the absolute authority not only of
the commands of the Torah but of the jurisprudence of the
Scribes.1 The story runs that a Gentile with inclinations to
become a proselyte came to Hillel one day and asked him
what was the essential commandment of the Torah, and Hillel
replied : "Do not unto others as you would not that they should
do unto you." This saying, so thoroughly in the spirit of the
Gospel, which occurs in Matthew vii. 12 and Luke vi. 31, in
the form of the Golden Rule, has given rise to the theory that
Hillel was the real teacher of Jesus. Hillel allowed divorce
(that is the putting away of the woman) only when she was
guilty of adultery, whereas according to Shammai she might
be divorced for spoiling her husband's dinner.
It is difficult for us to realize the immense reputation and
undisputed authority attained by some of the Scribes.2 The
common people looked up to them with reverence, and women
of all ranks showed them special favour, which Josephus at-
tributes to their supposed intimacy with Jahweh.3 In spite of
this respect, however, the people were not always docile. For
example, although the general feeling among the Scribes was
against the impulsive acts of violence that accompanied a revolt,
it was by no means always possible to prevent them.4
The New Testament always classes the Scribes with the
Pharisees, who also represented in Israel the legalistic and
exclusivist party, but who constituted neither a sect nor a
school. They are named together as though complementary
to one another: e.g. "Scribes and Pharisees, hypocrites," in
Matthew xxiii. 13. The redactor has not confused them, but
connects them, as is frequently the case in the literature of
Late Judaism. Moreover, it is perfectly natural that the
Pharisees, whose aim was to live according to the Law, should
have been regarded as the allies—or even the followers and
disciples—of the Scribes, who were the interpreters of that
1	Pirke Aboth, i, 12-15.    CCLXV cites many examples, drawn from
the Talmud, of divergences between the two schools.
2	LXXV, ii, 351 ff.    The reader who wishes to learn something of the
early Rabbis whose illustrious names were handed down in the tradition
should read the whole of the first chapter of the Pirk6 Aboth.
3	Jos., Ant., xvii, 2, 4.	* XLVII, i, 221, n. 1.

